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orthodox clergy. In a word, the civil power and the religious
authorities have each of them kept to their proper roles. One
may justly reproach the Byzantine Church for its dogmatic
rigidity which has cost it many a disappointment, but it
would be unjust to be surprised on that account. This
rigidity is but one aspect of the orthodoxy of the Byzantine
Church—an orthodoxy only crystallized after desperate and
century-long conflicts. This rigid dogma was for the
Byzantine Church a conquest of which she was proud. It
was because she was the loyal trustee of this unadulterated
faith that she could proclaim herself to be superior to the
other Churches, that she could arrogate to herself the right
to condemn the vicious practices of the Church of Rome.
The reader who has observed in these pages the relations of
politics and religion cannot fail to recognize that, however
disastrous it may have been from the temporal point of view,
Byzantine intolerance is in its essence an affair of the spirit:
it is not inspired by any nationalism. Here lofty minds are at
work who place above everything else the treasure of the
faith. And if anything can lend beauty to the decline of the
great Byzantine Empire after 1071—after the fatal day of
Manzikert—it is precisely this impolitic and sublime refusal
to compromise—it is the fact that the Byzantines were
profoundly religious. The signature of their whole civiliza-
tion is their faith. It is that which explains the character of
their literature and of their art. It is true that Byzantium in
its loyalty to the fourth-century compromise (see p. 93)
preserved the essential works of profane literature, that it
never ceased to transcribe them, to write commentaries upon
them; Byzantium produced men of great learning, scholars
of a curiosity which knew no bounds. History, for example,
was passionately studied by an almost uninterrupted series
of writers who at times were inspired by the great classical
models. Yet almost all the Byzantine men of letters were
first and foremost preoccupied with theology. Not only do
the monastic chroniclers give pride of place to Church
affairs, but the historians properly so called, like Nicephorus
Gregoras, interrupt their narrative to recount through whole
books high controversies over points of doctrine. Byzantine
poets—or at least versifiers—are legion. But although some

